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1 INTRODUCTION 

 
 
 
 
 
 
Thoughts not only influence personal life, structure of the society, culture 

and civilization but also decide their course. Stagnation of ideas is hence 

harmful to any civilization, society or organization. For ideas to be 

effective what is required is not just freedom of expression, but also a 

critical approach and creative ability. It was primarily the stagnation of 

ideas that was responsible for the decline of the Roman Civilization in 

the ancient times and Marxism in the modern era. 
 
There are several living examples of civilizations and nations where result-

oriented efforts were made to end this stagnation. Till the middle of the 19th 

century slavery, unacceptable in any civilized society, was prevalent in some 

states in America. The American President, Abraham Lincoln, fought a 

decisive battle against it and the nation had to pass through a civil war. 

Lincoln was not just a politician but also a great thinker with enormous social 

concern. That was the reason why, when the menace of slavery was not 

addressed at the level of society, he took a decisive political step. It is 

estimated that the number of injured, missing and killed soldiers in the civil 

war was around 51,000. The Gettysburg memorial built to commemorate the 

victims of the Civil War was inaugurated on November 19, 1863. Lincoln was 

the chief guest on the occasion and Edward Everett was the 
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main speaker. Everett spoke for about two hours. His speech was based on 

bookish knowledge and was quite scholarly. When his turn came, Lincoln 

finished his speech in just two minutes. People were disappointed but what 

he said in two minutes has become the universal definition of democracy. 

Democracy, he said, was “the government of the people, for the people and 

by the people” and this fact would never change. 
 
The second example is that of South Africa. There was a long struggle 

against racism and finally apartheid ended there and the blacks got the right 

to rule. Nelson Mandela provided leadership to the Anti-Apartheid struggle. 

After taking over reins of governance, Mandela doused the flames of 

revenge, shut retaliation and revenge out of the socio-political discourse. He 

provided the practitioners of racism an opportunity for atonement. The 

South-African government constituted a „Truth and Reconciliation 

Commission‟. This was an exemplary experiment. Inherent to both these 

historical events were both victory and loss. Both in America and South 

Africa racial feeling still persists in the people‟s subconscious. Even though 

political solutions to social and cultural complexities leave behind several 

questions, social and cultural initiatives lead to minor renaissances. 
 
 

 

I 

 
The stream of ideas never stagnated in India. That is why, that despite all 

kinds of turmoil, ups and downs, the continuity of civilization has always 

been maintained in India, giving it a unique status among world civilizations. 

So much so that even during imperial times, when politics had primacy over 

everything else, there was positive debate, intellectual churning and strong 

initiatives taken on social, cultural and religious issues. There was neither 

political inspiration nor sentiment behind these initiatives. It was rather social 

and cultural movements that influenced politics at different levels reforming 

and refining it. The socio-religious reform movements of the 19th and 20th 

centuries faced the institutionalised evils and rituals embedded in the Hindu 

society. These had a rather deleterious impact on our society, culture and 

world-view. The practice of „purdah‟, self immolation by women on the 

husband‟s pyre (Sati), child marriage, widow remarriage, dowry and 

untouchability were several issues that stood between our golden past and a 

bright future. 
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During this period, thinkers and reformers played a revolutionary part in 

breaking ritualistic practices, ideas, social behaviour and status quo-ism. It is 

interesting to note that there has never been a dividing line between thinkers 

and reformers in the Indian tradition. This underlines the fundamental 

difference between the intellectual stream of India and the West. The method 

of study in the West is critical and analytical. This intellectual tradition has its 

own uniqueness. Thinkers constitute separate and autonomous groups in 

the West. They join the intellectual stream bringing with them their 

knowledge, experience, ideas, prejudices and understanding of reality. 

Indian thinkers, on the other hand, look at socio-cultural life as their 

laboratory. Whatever understanding these thinkers develop was through 

active participation in social, cultural and religious life. This created a social 

base for every thinker. There are in our intellectual tradition several sub-

streams that reinforce the process of change. 
 
 

 

II 
 
The most complex problem of the Hindu society has been untouchability 

and caste discrimination. There is not a single corner where there was 

no instance of caste discrimination and untouchability and, at the same 

time, there is not a single place in the country where independent and 

strong voice was not raised to denounce it. There are innumerable 

instances which show that constructive minds and forces were in action 

for egalitarian social order. Jyotiba Phule (1827-1890) started Satya 

Shodhak Samaj in Maharashtra. Phule raised a strong voice against 

caste discrimination. But while doing so, he also challenged the British 

rule in India. Phule questioned the supremacy of the Brahmins and their 

excesses, but while he did so, no one ever supported any attempt to 

stifle his voice. He remained a symbol of social pride in the ranks of 

Lokmanya Bal Gangadhar Tilak (1856-1920) and Gopal Ganesh Agarkar 

(1856-1895). After Tilak was released from jail in 1882, a grand reception 

was organized in Poona to felicitate him, Phule and Agarkar together. 
 
One radical individual initiative against status-quoism is equivalent to 

reading and writing dozens of books. In southern India, Raghupati 

Venkataratnam Naidu (1862-1939) was a humanitarian educationist, 
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thinker and reformer. He was the Vice-chancellor of Madras University. 

His initiative forced the society to introspect. In 1904, he had brought four 

orphans from Ponteri near Chennai and brought them up with his 

daughter and arranged for their education. Such outlook and courageous 

step became an inspiration not only in his province but even outside. 
 
In Orissa, the eastern part of India, Fakir Mohan Senapati (1843-1918) 

was awakening people about these evils through his writings. His 

statements pronounce his commitment to the principle of equality. Who 

is Vedadhikari? In other words: Who has the right to study the Vedas? 

The precise answer to this question is that Vedas are Sanatan religious 

scriptures. They were co-created with the human beings. Any man or 

woman of any caste, color or religion can study them without any 

discrimination. His contemporary in the same province, Bhima Bhoi 

(1850-1895), said with untouchability in mind that he would be prepared 

to live in hell for the well being of this world. 
 
Caste system and caste discrimination in Kerala was as deep-rooted as 

anywhere else and was opposed as strongly, but constructively. When 

feudal elements did not allow the Ezhava community to enter Lord 

Shiva‟s temple, Narayan Guru (1856-1928) constructed separate Shiva 

temples and sarcastically pronounced that there were two forms of Shiva: 

the „Brahmin‟ Shiva and the „Ezahva‟ Shiva. He was the epitome of 

philosophy, spirituality and reform. Ayyakali in Kerala, who himself was 

an untouchable, took up the human rights issues of the untouchables and 

campaigned for the education of children of the deprived sections. 
 
But a special feature of the social reform movements in India during this 

period was that they were not centralized. The reform process was 

ceaseless in small places, villages, cities and other areas. Reformers were 

carrying forward the reform movement at their own levels with full 

commitment. We can say that though the nature of the social reform 

movement was decentralized, its voice was heard all across the country. On 

the one hand Kumaran Asan (1873-1924), editor of the Malayalam magazine 

Vivekodayam from 1904 to 1919, was hitting out at caste discrimination and 

untouchability with the help of literature and journalism, on the other, almost 

three thousand kilo-meters away from Kerala, Lala Lajpat Rai was committed 

to ending untouchability and caste discrimination in Punjab through his social 

actions and critical writings. Lala Lajpat Rai‟s voice was heard equally in 

Kerala, just as Narayan Guru had shaken the conscience of 
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the people in North India. Kumaran Asan had written in the 

editorial of Vivekodayam – 
 
“There would not be a single Indian who would not have heard the 

name of Lala Lajpat Rai. It is very important for everyone to know 

what he had written about the lower castes in the „Indian Review‟. 

So we are trying to translate the incident verbatim. We hope that 

the attention of every reader will be drawn to this incident.”1 
 
 

 

III 
 
The attempt to centralize the decentralized untouchability elimination 

movement was initiated by reformers like Swami Vivekananda (1863-

1902), Swami Dayanand Saraswati (1824-1883), Mahatma Gandhi 

(1869-1948) and Dr Keshav Baliram Hedgewar (1889-1940). 

Mahatma Gandhi looked at untouchability as a national disaster. His 

HarijanYatra (1933-34) was one such centralized anti- untouchability 

programme. He visited Harijan settlements for nine months from one 

corner of the country to the other. His was a mass movement of 

social reform. He had a critical dialogue with Dr Bhim Rao Ambedkar 

(1891-1956) and his followers in this regard. Discourses of this kind 

also represent an ideological understanding of the time. 
 
Sanatanis vigorously protested against Gandhi‟s HarijanYatra and derided it 

as „anti religious‟. At many places he was shown black flags. Gandhi 

 
1
Lala Lajpat Rai wrote that the painful condition of the so called untouchables and people 

considered to be lower caste is not only against ethical values and humanity, but it is also 

against our ideas of social relations. As long as the condition of people called patits 

remains the same, unity of the society is impossible. Unless people from different sections 

of the society live together in harmony, the intellectual and moral growth of the society at 

large is not possible. Every member of the society must grow. It might be difficult for all to 

reach the same level; facilities should be provided to all to strive to reach that level where 

they can utilize their mind and qualifications optimally. These people of the Hindu 

Community are being driven out of the Hindu religion. If these people are not with the 

community, the strength of Hindus would diminish. Despite the fact that they are not having 

their freedom, l they want to remain Hindu. Therefore, it is the duty of Hindus to consider 

these people called untouchables as their own and destroy the prevailing social evils. And 

the Hindu who is unable to do this, however ignorant he/she may be about its results, he 

would be treated as an enemy of the society.” 
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formed the Harijan Sevak Sangh to strengthen his movement and started 

a fund for the elimination of untouchability. He also started publishing a 

magazine called “Harijan”. But Gandhi‟s conscience could not become 

the conscience of the Congress. During his lifetime itself the efficacy, 

sharpness, influence and attraction of this movement dissipated. He 

wanted to see unstoppable silent social initiative to end untouchability 

and convert individuals into organic tools for such transformation. 
 
On the question the elimination of untouchability, Gandhi found that the RSS 

was doing qualitatively greater work than his own Harijan Sevak Sangh. 

Incidentally he visited the winter camp of the RSS at Wardha in 1934 and 

was astonished to see both Brahmins and Mahars living together rather 

normally and harmoniously as one Hindu family at the camp. This spectacle 

signifying a fundamental change touched him deeply. He had come to the 

camp just out of curiosity, but on finding that the RSS had made anti - 

untouchability an ideological mission which operated with spontaneity, he 

became a great admirer of Dr. Hedgewar. For Gandhi the elimination of 

untouchability was just a programme but he saw how Dr. Hedgewar had 

transmitted his idea to thousands of RSS workers who identified themselves 

with this social task. He expressed his strong desire to meet the founder of 

the RSS. A constructive dialogue took place between these two leaders. 
 
Elimination of untouchability does not merely mean not treating someone as 

untouchable, its aim to create a social order of equality and harmony through 

the elimination of embedded prejudices. There is a section in the society that 

argues for equality and tolerance but whose talk is no more than an 

intellectual indulgence. Members of this class can be professional speakers 

and listeners but have no courage for the required action. Hitting out at this 

situation, the famous social reformer Mahadev Govind Ranade (1842-1901) 

once raised a pertinent question. There is an incident pertaining to the time 

when Mahatma Gandhi had come visiting India after raising his voice against 

racial discrimination and humiliation of the people of Indian origin by the 

whites in South Africa. A meeting was organized at the Hindu Union Club. 

Gandhi narrated how Indians in Natal, Cape Colony and Transvaal were 

being meted out inhuman and uncivilized treatment. Ranade, who was in 

constant touch with Gandhi and was his advisor as well, supporting Gandhi‟s 

efforts and the demands of Indians in South Africa, asked the audience 

whether this solidarity was confined to the humiliated and oppressed Indians 

in South Africa alone or was also extended to all subject to such inhuman 

treatment anywhere, including India,. He 
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wondered whether it was proper to criticize Africans while a big 

section of people was being openly exploited and subjected to 

inhuman treatment in their own country. He further asked why the so 

called progressives were maintaining silence about their brethren in 

their own neighbourhood? There was a hidden message in the 

address of Ranade. Words and action cannot be effective unless they 

accord with each other. Therefore, only those could be expected to 

become harbingers of change who have felt the pain of such evils. 
 
Efforts to end untouchability have been continuing since long. There has 

not been any dearth of anti-untouchability literature and campaigns. 

Whereas the absence of commensurate results has been a cause of 

anguish, recurrence of incidents of untouchability from time to time even 

in areas where it has been apparently eradicated, has been a cause of 

even greater pain. Narratives of humiliation, indignities and 

discrimination bear testimony to the continuance of this evil practice. 
 
The Indian National Congress included the elimination of untouchability 

in its political resolution of 1920. Almost 100 years have gone by, still 

more than 250 kinds of untouchability prevails in India, including a ban 

on the entry of the untouchables into temples and kitchens. Actually the 

prevailing untouchability is collective failure of the society and no one 

can escape responsibility, right from status-quoists to progressives. 
 
In the past one century, several organizations cropped up to remove 

untouchability and caste discrimination. Among the important ones are 

included the Harijan Sevak Sangh, Jaat Paat Todak Mandal and Satya 

Shodhak Samaj. But the question for consideration before us is as to why 

they have remained ineffective. It is, however, also true that profound social 

change has been taking place smoothly. There are positive happenings 

taking place in the society and people with progressive thinking are actively 

involved in the process of change. Jagjivan Ram, for example, mentions in 

his memoirs that members of the upper-caste society used to listen to his 

father‟s sermons and touch his feet. It is obvious that both progressives and 

reactionaries in different proportions have been present in the society in 

every age and period. It is the responsibility of the intellectual leadership to 

step out to end social reaction, unmindful of personal loss or gain and to tilt 

the balance in favour of the social progressives. 



08 - Philosophy of Social Revolution 
 
 
 

 

IV 

 
Dr. Hedgewar was aware of organizational and individual limitations and 

shortcomings in the process of social reform. That the process of change 

remains uninterrupted was ensured through the activities of the Sangh. 

He believed that commitment, reason, empathy and personal conduct 

were prerequisites to ending the higher and lower caste divides. 

Absence of any one of these elements will defeat the avowed purpose 

and instead create handicaps. There may be ideological agreement over 

reform of the individual or the group, but without emotional engagement, 

the matter remains only a subject of discussion. Such discussions are 

often far removed from the ground reality and acquire purpose only when 

backed by emotion. Intellectual agreement on issues reinforced by 

commitment and courage of conviction are imperative. Dr. Hedgewar 

strived to keep the four elements stringed together. 
 
Struggle or the pressure of numbers or acceptance of the principle of 

equality, merely due to democratic values, carry within them the seeds of 

division, jealousy and disintegration. If the number of blacks had been less, 

would the struggle for equality have been possible? It is obvious that they 

would in that case have been granted equal rights as alms out of pity or as a 

democratic imperative. Actually it is essential to imbibe the first principle of 

humanity before talking about equality. It is basically a principle of natural 

human rights. Living with dignity, independence and equal opportunity is the 

natural right of every human being. The system, tradition, culture, philosophy 

or religion that legitimizes differences among human beings actually 

challenges a fundamental principle of nature. That is why positive attempts 

have been made at regular intervals in different parts of the world towards 

the goal of human equality. India has been the living laboratory of social 

reformers. Wherever the curse of inequality and discrimination was visible, 

initiatives were always taken to counter it. It was not the strength of numbers 

but an appeal to human heart and mind that helped promote the ideals of 

equality and brotherhood. This approach, however, did not imply the 

exclusion of protest and struggle by the oppressed and exploited. 

Democratic protest is, in fact, a moral and constitutionally legitimate weapon. 

It is, however, necessary to understand the philosophy that drives this 

struggle. Is this struggle merely an instrument to attain dominance and rights 

or does it aim at the eradication of systemic evils and drawbacks? All 

distinction between organized struggle and reform is obliterated if basic flaws 

are targeted and the two become complementary to each other. 
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Despite all individual and collective efforts, untouchability unfortunately is 

still prevalent in our society in all its distorted forms. It is a blot on our 

culture, civilization and the so called modernity. Political solutions to this 

problem were sought after Independence, but the desired results eluded 

us. Problems of some kind or the other kept emerging, polarization at the 

social, literary and political levels being one of them. The pain felt by 

social thinkers and regret over their apparent lack of success have only 

strengthened their resolve. The horizon of the global vision of these 

thinkers was far wider than the perspective of the traditionalists. Political 

and financial empowerment of the oppressed, apart from the removal of 

untouchability, is in their view not just necessary but also obligatory. This 

book comprises four chapters which are like a manifesto of a new social 

revolution. Apart from the speeches and writings of three thinkers, the 

book also include a historic resolution passed by social activists and 

religious leaders together who had set aside their differences and 

disputes to express solidarity against untouchability. 
 
 

 

V 

 
The regional convention of the Vishva Hindu Parishad was held at Udupi 

(Karnataka) in 1969, just five years after the formation of the Parishad, 

but its importance is historic. To this convention were invited Hindu 

saints and religious leaders. The Sangh believes that religious leaders 

and institutions have an important role to play in progressive socio-

economic and cultural changes and their appeal against social evils 

creates propitious ground for further social actions. The Udupi gathering 

was the result of a long process of dialogue between religious leaders of 

various sects and the RSS. Another important aspect of this engagement 

was that after their appeal by religious leaders it becomes easier for 

social workers to fight with orthodox elements that commonly take 

shelter behind religion. The Udupi convention issued an appeal to the 

people to eliminate the evil of untouchability from their thought and 

action. The collective appeal by these leaders demolished the myth that 

scriptures and religious leaders sanctioned the practice of untouchability. 
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Intellectual clarity is essential to fight social evils. Half hearted attempts lead 

to mere ritualism. The second RSS Sarsanghchalak, Sri M. S. Golwalkar 

(Shri Guruji), considered conferences, resolutions, proposals and idealism of 

personal conduct insufficient for the alleviation of untouchability. A letter 

written by him to a senior RSS worker, Shri Surya Narayan Rao, is included 

in the second chapter. Shri Golwalkar averred that removing social evils is 

not the last goal, but rather the creation positive social environment 

accompanied by humility born out of genuine atonement for the mistakes of 

the past. There are other dimensions of this letter of Shri Golwalkar. He 

believes that elimination of untouchability is not an act of mercy or 

generosity. It is rather an opportunity to free ourselves of our collective guilt 

and taint. It was not just a simple letter but a revolutionary manifesto for 

social change of universal importance. Shri Golwalkar opposed reform that 

makes people carrying it out suffer from a sense of exclusive responsibility. 

He called it social and moral action. He expected people involved in this 

social and moral activity to have the commitment of a Karmayogi with no 

expectation of appreciation and the desire to take credit. These lines are a 

clarion call for re-establishing basic values that had eroded basic values that 

had eroded across the world due narrow-mindedness. He writes - “We have 

to completely eliminate untouchability and distinctions of higher and lower 

castes. We have to do away with them and so that the entire Hindu society 

moves on, unified by the ideals of brotherhood. Every section of the society 

must feel the pain and hunger of every person and that is only possible when 

dharma (religion?) permeates every sphere of life in a practical form”. 
 
 
The third chapter contains a speech of the third Sarsanghchalak of the 

RSS, Shri Balasaheb Deoras, delivered by him as part of the Vasant 

Vyakhyanmala in Poona in 1974. Politics continued to dominate our 

society after Independence. Socio-cultural issues came to be viewed in 

the political corridors purely from the viewpoint of political loss and gain. 

Social change was reduced to a political slogan. Shri Deoras gave a call 

for total change analyzing the contemporary Indian society threadbare. 
 
He fiercely attacked status-quoism. The society‟s thinking must be constantly 

progressive. For the welfare of the society, systems that accord with the 

times must be created. He says: “Whatever systems were created in the 

ancient times were created to fulfil contemporary needs. If they are not 

needed today, they must be abandoned.” Emphasizing the need to change 

the distorted caste-system at the present time, he said: “Untouchability is a 
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most painful and unfortunate aspect of social inequality in our society.” In 

the fight against untouchability, he expected social organizations to play 

an important role through mass movements and by ensuring people‟s 

participation in them through social awakening. His speech appears to 

have stirred people: “If untouchability is not a sin, nothing is.” 
 
In the last chapter, it has a write-up based on the speeches of a senior 

thinker of the Sangh, Shri Dattopant Thengadi. He questions the very basis 

of democracy and liberalism of the West that treats equality as autonomous. 

In other words, Western thinking postulates that the moment struggle, 

dispute and deprivation are removed, equality is automatically established. 

He wonders whether it really happens. He agrees that all hurdles must be 

removed and they must be removed through reform or struggle. But he does 

not consider equality to be autonomous. It is not complete in itself. Disparity 

is removed, but differences remain. People view such equality as victory or 

defeat. Positive elements remain missing from both the charade of 

progressivism and the inability to stem change. In the process of reform and 

struggle, Thengadi establishes a philosophy of brotherhood that involves 

repentance for mistakes, thankfulness for initiative and the desire for and 

expectation of common purpose. The cycle of change is complete only when 

there is a feeling of unity in mind, word and deed. He sees similarity in the 

efforts of Dr. Bhim Rao Ambedkar and Dr. Hedgewar. Brushing aside 

questions raised about him, Thengadi considers the role of Dr. Ambedkar 

very important and socially useful. In Shri Thengadi‟s world-view, harmony is 

the mother of equality that rears it and makes it strong. 
 
Constructive efforts as well as democratic struggles to remove 

untouchability continued, and their positive results also continued to 

emerge. Therefore all such efforts, whether individual, collective, 

organizational, and ideological or in the form of struggle, must always 

be welcomed. A question that keeps echoing in our ears is: Why is 

progressivism dependent on exceptions like Chokhamela. It was the 

first time in the 14th century that an untouchable called Chokhamela 

was made a temple priest. Even today such exception based efforts 

are afoot. Will untouchability continue to be a means for our 

intellectualism even after 700 years? 
 
Therefore we shall also have to understand the complexity of this old age 

malady. In this practice inhere a feudal imprint, cruelty anyway; it signifies 

insensitivity and mental atrophy as well. Not inconsiderable effort has gone 



12 - Philosophy of Social Revolution 
 
 
 

 
into the elimination of untouchability, but it all has not been enough. So there 

is a need for serious churning on the questions thrown up by this social 

curse and the need for bold and decisive social and cultural intervention. All 

the four chapters in the book take us in that direction. One message 

emanates from these four chapters- that untouchability-elimination should 

not become a perpetual, never-ending programme, and decisive social and 

intellectual action is required to achieve the goal of social egalitarianism. 
 
 

Rakesh Sinha 

 
August 10, 2014 



 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

2 UNTOUCHABILITY IS 
ANTI-DHARMA  
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VHP’s Udupi 
 

Resolutions 
 
 

 
Change in the society cannot be achieved by mere slogans, imaginations 

and good intentions. One has to struggle with the reality. At every step there 

is resistance. The tendency towards maintaining status quo merely 

preserves the existing structures and mindset. To shake off this inertia, it is 

imperative that the socio-cultural-religious environment has to change. In this 

process, those people need to be involved whose words, behaviour and 

presence mostly influence the common people. Therefore on this issue of 

untouchability, the Vishva Hindu Parishad (VHP) brought the saints and 

religious leaders on a single platform. Towards achieving this goal, the VHP 

convened the first Hindu Conclave at Udupi (Karnataka) on December 13-

14, 1969. All the Hindus sects-like Shaiva, Veer Shaiva, Madhva, Vaishnava, 

Jain and Sikh were represented by their religious leaders. The most 

prominent of them were the Swami of Siddhganga Tumkur Math, Swami of 

Admar Math Uddipi, Swami of Gokarna Partgali Math, Swami of 

Mutugarajendra, Swami Chennaiveer Swami of the Vanvasis, Shaivacharya 

Swami of Udigar, Dakshinapath, Shri Ramanand Goswami of Assam and 

Budhrakshit Ther of Bangalore. The then Sarsanghchalak of RSS M S 

Golwalkar was also present at the convention. The huge success of this 

conclave can be judged from the fact that 15,000 people had assembled at 

the conference while only 5,000 were expected. 
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A Brief Note 

 
Untouchability has been the most harmful malevolence of the Hindu 

society. This has caused great damage to social progress, balance and 

harmony in the Hindu society. It is not merely a social evil or flaw in a 

civilian society but is a big stigma which is damaging the basic feature of 

the Sanatan Dharma. Hindu society since ages has been characterised 

by a sense of brotherhood, broad-mindedness and equality; which is also 

the elemental nature and objective of each Hindu. Untouchability, 

unfortunately, acted as damaging element to the healthy social eco-

system. A multi-pronged approach is called for to remove this anomaly. 
 
In this context, the speech of Shri Golwalkar is very apt and pertinent. He 

said that in a religious country like India, efforts to eradicate this evil 

cannot be achieved without the cooperation of the religious leaders. For 

removing untouchability and discrimination from the minds and behaviour 

of the people, it is necessary that the religious leaders not only practice it 

by self but also give a clarion call to the people. At the end, the conclave 

observed the sentiments exactly as presented by Shri Golwalkar. All the 

saints and religious leaders agreed that the prevailing evils in the society 

become a cause to disintegration of the society. 
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Untouchability is 
 

Anti-Dharma 
 
 
 
 
 
 

 
There is resistance to end the social evils rooted since centuries. This is a 

struggle between the mind and reason. Such a struggle destroys social life 

and in the pseudo fight for self respect, polarisation starts. Reactionary 

forces emerge in such struggles. An evil that the Indian society has not been 

able to get rid of is untouchability; a feeling of purity and impurity. 
 
Untouchability is a symbol of backwardness, status-quoism and sham. This 

is not just a social evil rather a human crime and inhuman behaviour. Is it not 

differentiating between two people on the basis of their birth as higher and 

lower, but denouncing the nature and rejection of the Sanatan culture? 
 
The fundamental thing in natural justice is a person‟s freedom and 

the self respect. Any social tradition or law cannot deny the right 

provided by nature. If it is so, it should be opposed. 
 
In a society whose fundamental structure gives importance to religion 

and spirituality, in that society religious teachers, religious institutions 

and scholars have an important role in bringing change. Generally, 

unlike social reformers, religious teachers lack swift activism and 

aggressiveness and form opinion about anything based on several 

rituals and the recommendations. Wrong interpretation of rituals and 

religious scriptures also cause hurdle in it. 
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In Indian milieu, untouchability is infected by trinity of sham of rituals, 

feudal mindset and socio-educational disparity. Making religious 

leaders agree to uproot it, bringing them out of their religious rituals, 

sermons and institutions by giving them the role of a social reformer, 

is a big challenge. This is not an easy job. Religious gurus are 

associated with different religious system, sectoral tradition and social 

basis. By creating a consensus among them and making them ready 

for the progressive social move, such evils can be countered. 
 
The RSS in the sixth decade of the last century tried to take a 

progressive initiative by making them commit to the cause. How much 

energy was exhausted for the purpose and how far the opposition was to 

be faced by the RSS is a different issue. Sensitivity of the religious gurus 

and their social concern and commitment for change has a long history. 

They have been unleashing lives, making humanity respectable and 

creating concern among people since centuries. 
 
In the conference there was serious discussion and introspection that is the 

social reform improper, wrong and misguiding interpretation of the religious 

hurdles. Shri Golwalkar said in his speech that “conformism is not religion; 

we must have to understand the element of religion to take the victory flag to 

places. We will have to end the differences of untouchability, upper caste 

and lower caste, and move on forgetting those so that the entire Hindu 

society is governed by unified brotherhood”. 
 
He said that no Hindu can be impure (Na Hindu Patito Bhavet). Every 

member of the society must understand hunger and thirst and must other‟s 

pain, and this is only possible when religion is given a practical form in 

different walks of life. There is a need to have proper behaviour instead of 

issuing sermons. There was an appeal for change, for a social revolution in 

which energy and warmth of spiritualism is used to fight obstructions and 

show commitment in building a coherent society. This proposal was in the 

very small form but every word of it was inspirational, influential and had 

productive energy. Talking about the similar proposal of religious and social 

rituals, he said that all Hindus must remember that they all are children of 

„mother nation‟. So they must boycott social evils like untouchability and 

other such ills. The entire Hindu society must be united 
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and must be tied in a single thread and feelings and propensity of 

touchability and untouchability-inspired disintegration should be 

curbed. Every Hindu in the world must have the feeling of unity 

and equality. The message of the conference was: 
 
Na Hindu Patito Bhavet (No Hindu can be impure)  
Hindu Sodrah sarve (Every Hindu is a brother, born to the same mother)  
Mam Deeksha Hindu Raksha (My education is to save Hindus)  
Mam Mantra Samanta (Equality is my mission) 
 
For the India laden with the pain and effect of untouchability, these 

principals are expected to work actively instead of becoming a heritage. 



 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

3 THEORY OF REPENT 
AND HUMILITY  
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(19 February, 1906 - 5 June, 1973) 
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M S Golwalkar 
 
 
 

 
Madhav Sadashiv Golwalkar has been one of the greatest thinkers of 

modern India. In the four decades of his public life, he toiled hard to build a 

strong foundation of a conscious and thoughtful nation. He got associated 

with the RSS in 1929 and became its second Sarsanghchalak in 1940. He 

served the RSS as its guide and philosopher upto 1973 till he took his last 

breath. Shri Golwalkar is credited with making perfect intervention as an 

original thinker in Indian discourse which had been facing challenges of 

wave of westernisation, Marxism and colonial legacies and was getting 

alienated from the „self‟. So much so that the very identity was in question 

that who we are? People were getting defensive while answering such 

questions. At this critical juncture, Shri Golwalkar‟s original thoughts and 

philosophy acted as intervention to a new intellectual discourse. He did not 

allow discourses to be one sided rather restored the relevance of cultural 

heritage and highly conscious thought process against the decaying and 

mystified political and intellectual system. His book Bunch of Thoughts is the 

best example of this. It was his competent and successful leadership that 

effectively challenged the repressive policies of Jawahar Lal Nehru 

government, in a non-violent and dauntless way. 
 
He did not consider political differences as a hindrance in the nation building. 

Rather, he became an inspiration for an alternative polity in the country. With 

the help of the RSS, Bharatiya Jan Sangh was founded in 1951. He firmly 

believed that socio-cultural transformation and a spirited society only can 

make the nation strong. His letter to the senior Swayamsevak Shri 

Suryanarayan Rao, on January 14, 1970, is a historical document which will 

remain relevant for all nations and ages to come. 
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A Brief Note 

 
The social issues cannot be resolved by meetings, speeches and by passing 

resolutions. The resolution passed against untouchability will be effective 

only if its inherent message is sincerely practiced and spread in each home, 

village and city of the country. And while doing so, one should not claim 

credit and be arrogant to initiative but must work with compassion and 

politeness resulting repressive past of the society. It is essential to empower 

the affected with economic and political opportunities along with attempts to 

eradicate this evil. Education should be used for social enlightenment. 

Religions have been reduced to superstitious rituals. One needs a dedicated 

Karmayogi to bring about meaningful transformation. 
 
Blaming others is a negative approach. We should avoid it and 

work with a positive mindset and energy. Discrimination and 

differentiation between humans is unnatural, undesirable and 

unacceptable. Caste, creed or religion should never come in our 

way to help those who are in sufferings and distress. 
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Theory of Repent 
 

and Humility 
 
 
 
 
 
 

 
The Karnataka Provincial Conference of the Vishva Hindu Parishad is over. 

It was a grand affair beyond even the most excessive expectations of the 

conveners and workers. Naturally its success has roused great expectations 

in the minds of all. But I think it will not be reasonable to assume that the 

systems will change to a better in a magical way. It needs hard and 

persistent work. Indeed the conference may be rightly considered to be a 

clarion call to unite efforts for the all round betterment and consolidation of 

the Hindus. The success of the conference should not make us complacent. 
 
For example: The resolution on untouchability, which is supported and 

blessed by all our Acharyas, Dharmacharyas, Mathadhipatis and holy men of 

all other creeds and that holds our pious expressions merely cannot be 

applied in actual life. Centuries of old prejudices do not disappear only by 

superior sense and wishful thinking. Hard work and right propagation has to 

be taken from town to town, village to village, house to house, and people 

have to be educated to accept and practice what has been resolved. It 

should not be presented as a dispensation to the pressure of modern times, 

but as an abiding principle and way of life, in a humble spirit of atonement for 

our past mistakes. A change of heart, a moral and emotional change in the 

attitude and behaviour has to be brought about. Working for the economic 

and political betterment of those who had been relegated to the background 

and bringing them up to stand shoulder to shoulder with the rest of our 
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people, is a Herculean task. But this in itself is not enough. Such „equality‟ 

may be brought about without shedding the feeling of separateness. What 

we should desire and strive for is not merely economic and political „equality‟- 

we want a real change, a complete integration. 
 
This change is beyond the political will and government plans. It is also 

impossible to accomplish it by the clever manipulations of political parties, 

doing patchwork in the name of integration. An appeal is made to all the 

participants to this conference to make a strenuous effort springing from the 

heart and manifesting itself in day-to-day behaviour at all economic, moral 

and social level. All who have extended their sympathy and support the 

cause must also come forward to shoulder the responsibility and blow apart 

the age-old pernicious prejudices into pieces with mighty stroke. 
 
Another important task is educating our people on Dharma in both the 

principle and the practice, encompassing elements of the plebeian and 

embracing the norms of the particular cult one may have been born into or 

later accepted. This education has to begin with ourselves. For the one 

wanting to educate others cannot do so effectively without first educating 

himself and putting into practice what he has learnt and what he wants to 

teach. Absolute faith and devotion, purity of character, authentic words, and 

pure feelings and deeds alone confers on the authority to teach others. So 

we have to cultivate these great qualities assiduously. 
 
We have to carry this education to the remotest corners of our country, to 

those for whom Dharma has been reduced to a mere crude superstitious 

rites, to those who never had the opportunity to learn the religious 

elements and conduct, to all living in the villages, hills and in the dense 

forests. We have to be ready for indefatigable hard work, and bear 

infinite troubles and tribulations in this work. Often we may feel that there 

is no credit for this task. But without expecting immediate results or 

miracles to happen, we must be ready, in the true spirit of a Karmayog, 

to face the hard conditions with infinite patience to plot the success. 
 
Many workers appear to take a delight in blaming others for all the chaos 

and inequality. Some of them put the blame on the political defacement, 

others blame it Christians or Muslims and other such aggressive cults. Let 

our team keep their minds free from such tendencies and work for “Our 

People, Our Dharma”, with the positive energy. We need to lend a helping 

hand to all our brethren who need help, and should strive to relieve distress 
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wherever we observe it. There should not be any distinction between 

people in this service. We have to serve all, weather the person is a 

Christian or Muslim or follower of any other faith. The damages of 

calamities, distress and misfortunes affect everyone equally and make 

no division. Sense of mercy or consolation should not prevail in serving 

to relieve the sufferings, rather it should be in a spirit of compassion 

considering everyone as representative of God. We have to surrender 

everything in noble service, with our original religious sense, to those 

who are our father, mother, brother, friend and everything to all of us. 
 
May our noble actions succeed in bringing the repute and 

magnificence of our eternal Sanatana-Dharma. 



 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

4 UNTOUCHABILITY: 
SYMBOL OF 
REPRESSION AND 
CRUELTY  
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Balasaheb Deoras 

 
Madhukar Dattatraya (Balasaheb) Deoras made a great imprint on the 

social, cultural and political life of India during his six-decade-long public life. 

An organizer par excellence, he indelibly influenced the intellectual discourse 

by his thoughtful interventions. He always stood for change in the society 

and his vision greatly advantaged democracy and transformational initiatives. 

He joined the Rashtriya Swayamsevak Sangh in 1926 and became its third 

Sarsanghchalak in 1973. When he took over as the Sarasanghachalak, the 

country was in a state of political turmoil. Erosion of democratic institutions 

and suppression of voices by the then dictatorial regime led the country 

towards the biggest confrontation ever between the democratic forces and 

the Indira Gandhi Government which had the support of the Communist 

Party of India. At this juncture, RSS under the leadership of Deoras played a 

decisive and critical role. The anti-totalitarian movement led by Jayaprakash 

Narayan was essentially initiated, consolidated and perpetuated by RSS 

swayamsevaks across the country. Indira Gandhi imposed Emergency on 

June 25, 1975, and suspended the fundamental rights of the citizens. Deoras 

himself was arrested on June 25, 1975, and spent 19 months in 

Maharashtra‟s Yarvada jail. In his interview to  
The Illustrated Weekly of India (March 12, 1978), Deoras said, “Regarding 

the anti-Emergency movement, I can say that almost 80 per cent of the 

burden was carried by us. Because organizationally we were the only people 

equipped to do it.” Eventually, Indira Gandhi and her party witnessed defeat 

in the 1977 general elections and the Janata Party came to power. Deoras 

was of the opinion that basic transformation in society was a prerequisite for 

its overall progress. Like Mahatma Gandhi did not let the initiatives for 

removal of untouchability get receded under the pressure of Civil 

Disobedience Movement, Deoras too did not lose sight of the need for 

immediate corrective measures in social life. Removal of untouchability was 

of utmost importance to him. He declared it as an evil and blot for our nation. 

In his speech during the “Vasant Vyakhyanmala”
1
 in 1974, he declared, “If 

untouchability is not wrong, nothing is wrong in the world.” His speech is a 

doctrine of social transformation in India. 

 
2
Shri Mahadev Govind Ranade started Vasant Vyakhyanmala in Pune in 1875. 

This Vyakhyanmala is organised every year between 21st April to 28th May at 

Tilak Smarak Mandir, Pune. 
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A Brief Note 

 
The endemic social inequality in our country was one of the major reasons 

for the success of foreign invaders, which proved to be disastrous and 

disintegrative for the country. We should never give up our glorious cultural 

heritage. This heritage is immersed with compassion and equality. Society 

should always be evolutive and developing. Stagnation leads to status quo-

ism. Social structures, institutions and traditions are relevant for a particular 

time and in a context. The beliefs and conduct of one age is not necessarily 

a good fit for today. The social systems and practices which are irrelevant, 

expired and lost their utility must be discarded with innate sense. We must 

bring an end to every form of discrimination and any science that preaches 

unfairness. Untouchability is a distressing and unfortunate feature of our 

society. If this is not wrong, then nothing is wrong in this world! We should 

put a meaningful, bold and sustained effort to eradicate this evil. 
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Dattopant Thengadi 
 
 
Dattopant Thengadi is among those ideologues and activists who 

constructively contested the idea of globalization and liberalization, which 

predominantly served the interests of the western capitalist world. He 

favoured an alternative socio-economic structure to achieve harmonious 

world order. His work “Third Way” is an endeavour and a strong 

message in quest of new path different from both capitalism and 

communism. Thengadi exemplifies a multifaceted personality - a rare 

combination of a leader, organizer and thinker. He founded many 

organisations with the inspiration of RSS, which include Bhartiya 

Mazdoor Sangh (BMS) and Samajik Samrasta Manch (SSM). During the 

1950‟ when the communists claimed monopoly on the working class, he 

founded BMS with a new philosophy and perspective to the trade union 

movement. Eventually BMS emerged as the largest and the most 

effective labour organization in the country. Thengadi has been perhaps 

the rarest exception as non-leftist trade union leader who had been 

acclaimed and honoured by leftist trade union organisations and leaders. 
 
Self study, constant dialogues and thinking were an integral part of his 

personality. He was forthright and eloquent. He believed that no 

individual could be evaluated without taking into consideration the socio-

economic realities at that point in time. This was much evident in case of 

Dr Bhim Rao Ambedkar. With the emergence of Dalit movement in India 

in the late twentieth century, Dr Ambedkar acquired centrality in political 

discourse. Contemptuous observations and evaluations were made 

against him by a section on the pretext of a „research‟. Thengadi strongly 

countered such aspersions and his work “Dr Ambedkar aur Samajik 

Kranti ki Yatra‟‟ is considered as one of the finest biographical and 

ideological sketch of Dr Ambedkar. He regarded Dr Ambedkar as a 

committed social reformer and original thinker. This was the last work of 

Thengadi ji. Thengadi founded Samajik Samrasta Manch to accelerate 

the process of social transformation and social egalitarianism. 
 
This essay is based on the many speeches he delivered on diverse 

occasions. His thoughts are, in fact, a spirited philosophy of social reform. 
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A Brief Note 

 
"Samajik Samrasta Manch" is based on the philosophy of social 

transformation which makes the radical shift in thought process and 

instils the feeling of oneness in society. Both Dr. Babasaheb Ambedkar 

and Dr. Keshav Baliram Hedgewar aimed at strengthening the social 

fabric and elimination of social inequality thus strengthening the Nation. 

Their objective was to bring about substantive social change through 

purity of thought and complete dedication. 
 
The issue of social equality has become very complicated and multi-

dimensional. Politics merely complicates it more. The lasting solution can 

be found only by the initiative taken by the society. Harmonious 

relationship in the society would help usher in equality and dignity for all. 
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3
Annihilation of Caste, page 18.  

4
Original speech in “Pujyaniya Babasaheb”.  

5
Gopal Ganesh Agarkar (1856-1895), was first editor of Marathi Newspaper 

„Kesari‟. He also published English newspaper „Maratha‟ followed by „Sudharak‟. 
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6
Vinayak Damodar Savarkar.  

7Dr. B.S. Moonje was president of Hindu Mahasabha and native of Nagpur. 
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The stream of ideas never stagnated in India. That is why, that despite all kinds 

of turmoil, ups and downs, the continuity of civilization has always been 

maintained in India, giving it a unique status among world civilizations. So much 

so that even during imperial times, when politics had primacy over everything 

else, there was positive debate, intellectual churning and strong initiatives taken 

on social, cultural and religious issues. There was neither political inspiration nor 

sentiment behind these initiatives. It was rather social and cultural movements 

that influenced politics at different levels and reformed and refined it. The socio-

religious reform movements of the 19th and 20th centuries faced the 

institutionalised evils and rituals embedded in the Hindu society. These had a 

rather deleterious impact on our society, culture and world-view. The practice of 

„purdah‟, self immolation by women on the husband‟s pyre (Sati), child marriage, 

widow remarriage, dowry and untouchability were several issues that stood 

between our golden past and a bright future. 
 
During this period, thinkers and reformers played a revolutionary part in breaking 

ritualistic practices, ideas, social behavior and status quo-ism. It is interesting to 

note that there has never been a dividing line between thinkers and reformers in 

the Indian tradition. This underlines the fundamental difference between the 

intellectual stream of India and the West. The method of study in the West is 

critical and analytical. This intellectual tradition has its own uniqueness. Thinkers 

constitute separate and autonomous groups in the West. They join the 

intellectual stream bringing with them their knowledge, experience, ideas, 

prejudices and understanding of reality. Indian thinkers, on the other hand, look 

at socio-cultural life as their laboratory. 
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